God’s Flaming Glory — Post 11 — God’s Triune Glory, According to Jonathan
Edwards

Introduction

Jonathan Edwards wrote and spoke of God as Triune and in Trinitarian terms — Father,
Son, and Holy Spirit. Unlike Allah (see Post 2), this Triune God of Scripture of whom Edwards

preached was not inward focused and negative, and neither was His glory.

Edwards proclaimed that God is “independently glorious and happy.”' A God who,
because He is Triune, has a “grand design of redemption.” A God who, because He is gracious

and outgoing, creates the universe with intelligent and relational human beings.

God’s Glory Before Creation

Before creation, God was infinitely glorious. He was infinitely bright and burning with
goodness. He was infinitely loving. Edwards described this reality from Ezekiel’s vision of the

whirlwind of the LORD coming before the chariot of God in Ezekiel 1:4,

And I looked, and, behold, a whirlwind came out of the north, a great cloud, and a
fire infolding itself, and a brightness was about it, and out of the midst thereof as the

colour of amber, out of the midst of the fire.’
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“This fire,” said Edwards, “infolding itself, does especially represent the Deity before the
creation of the world... when all God’s acts were only towards Himself, for then there was no

other being but He.”*

Father, Son, and Spirit shone eternally brightly in love on One another. God was not
lacking in love before the universe. Being love, God shone infinitely brightly towards Himself —
not selfishly, but lavishly: the Father to the Son in begetting the Son in the Holy Spirit, the Son
loving the Father in the Spirit, and the Spirit loving the Father and the Son, united in mutual

delight.

This lavishness did not expend His glory. This was His glory. Rather than being
exhausted like normal fire which goes out from itself, this Divine Triune Fire — the flames of the
love of the Lord — came back into its center, making it infinitely bright and hot.’ In this way “The

flames of divine love are received and infolded into the bosom of the [Triune] Deity.”

Because Edwards saw God’s glory before creation with such clarity, the idea that God
created the universe for His own existence, or so that He could attain certain attributes or

perfections, or that He could gain fanfare, was absurd.” God is “infinitely, eternally,
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unchangeably, and independently glorious and happy: that He cannot be profited by, or receive
anything from, His creatures; or be the subject of any sufferings, or diminution of His glory and
felicity, from any other being.”® This was entirely different from the glory of Allah, whose glory
is brightest when it is alone, and darkest when he is not constantly praised: “Glory be to Allah,

high above what they associate.”

God is Creator. He cannot obtain something from His creation.'” And God is love. He
cannot derive any motivation to create from a desire for the creatures’ happiness,' or from a
desire to exercise an attribute which He did or did not possess.'* In this way, like Calvin before
him, Edwards held that God’s Triune goodness was His sole motivation for creating and
sustaining the universe: “God’s goodness to them who are to be the eternal subjects of His

goodness, is the end of the creation....”"

This reasoning is far closer to Calvin than to Mohler. Calvin, as we saw in Post 4, wrote
that God’s motivation in creating the world was the same as Edwards proclaimed: God’s

goodness:
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...if it be asked what cause induced Him to create all things at first, and now inclines Him
to preserve them, we shall find that there could be no other cause than His own goodness.
But if this is the only cause, nothing more should be required to draw forth our love
towards Him; every creature, as the Psalmist reminds us, participating in His mercy. ‘His

tender mercies are over all His works,” (Psalm 145:9)."

As with Mohler, Edwards shared the belief that “God’s glory is an ultimate end in
creation.”" The glory Jonathan Edwards had in mind, however, was entirely different from that
of the theatrical glory Mohler presents. When Mohler speaks of God’s glory, he divides God’s
intrinsic glory from the external expression of that glory. This, he explained, meant that though
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God’s intrinsic glory could never fade or lose its luster, His external glory can “wax and wane.

Edwards, on his part, had no such conception.

Edwards, when he wrote of God’s internal and external glory, did so not for the sake of
theological accuracy but because of human capacity: “there is a degree of obscurity in these
definitions; but perhaps an obscurity which is unavoidable, through the imperfection of language

to express things of so sublime a nature.”'” Edwards said that God’s internal glory is “the fulness
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of the Godhead,” and His external glory as consisting of “the communication of God’s

fulness....”'® But both His external and internal glory were one.

Unlike many theologians who divorce the two, Edwards did not. Others divided God’s
glory such that what was true of God’s external glory might not be the true expression of His
internal glory. Edwards understood God’s internal and external glory “to be one thing” expressed
“in a variety of views and relations.”" This means that all of the ultimate ends [or purposes] of
God’s work as described in Scripture, though manifold in their expression, “is one.”* Whenever
God’s works are signified as the glory of God in Scripture, it is referring to the “emanation and
true external expression of God’s internal glory and fullness.”*' In all of God’s emanating

communications, He is communicating nothing other than Himself'in all of His own fullness.

This is why, as will be shown in the upcoming Posts, when God brings sinners into
communion with Himself and to His glory, He gives them His Spirit. The Spirit is Himself the
delight and the love of the Father and the Son towards Themselves,? the “river of God’s
pleasures.”” When, therefore, God creates, the Spirit goes out (Genesis 1:2). And when God
redeems, the Spirit goes out (Romans 5:5; Galatians 4:29). In His works of creation and
redemption, He is expressing His glory so that His elect would come to Him in His glory, and

communicating Himself to them in Jesus by the Spirit.
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